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to social disruption. By clarifying the nature of the Buddhist
content in new religions such as Gedatsukai, Buddhologists can
help social scientists and historians of religion broaden and
deepen their interpretation of Japanese new religions. T h e
questions raised by Kiyota's study will help stimulate the dialogue among scholars of various disciplines about the significance of Japanese new religions, and new Buddhist movements
in other countries. We are indebted to Kiyota for opening this
dialogue, and would hope that other Buddhologists will follow
his lead of working with Japanese new religions.
H. Byron Earhart

A Study of the Twenty-two Dialogues on Mahdydna Buddhism, by W.
Pachow. Taipei, 1979. Pp. 126. $15.00 (paperback).
This is a significant and valuable publication, for which all
students of the history and philosophy of Buddhism will be
grateful to Dr. Pachow. It contains a critically edited Chinese
text, in Chinese characters, of a short but remarkable work
called Ta-ch'eng-erh-shih-erh-wen, written by T'an-K'uang, a
learned Chinese Buddhist monk of the eighth century; an English translation of the text; and an introduction dealing with
various aspects of the historical context and doctrinal contents of
the work. The format of this publication is not very inviting. It
seems to have been put together from two issues of a magazine,
The Chinese Culture: A Quarterly Review, vol. XX, No. 1 pp. 15-64;
and vol. XX, No. 2, pp. 35-131 published in 1979. The format,
however, does not minimize its significance and value.
The work is based on three manuscripts, two belonging to
Pelliot's collection (P. 2960 and P.2287) and one belonging to
Stein's collection (S.2074) kept in the Bibliotheque Nationale,
Paris. Pachow informs us that each of these manuscripts is incomplete and imperfect in many ways. He has fixed the edited
version of the text after careful collation and comparison of all
three manuscripts. T h e newly edited and published text contains "roughly 13000 Chinese characters with nearly 400 entries
of footnotes and comments" (p. 32).
In his introduction, Pachow discusses several topics relating
to possible circumstances leading to composition of Ta-ch'engerh-shih-erh-wen, translated as The Twenty-two Dialogues on Ma157

hdydna Buddhism. This work turns out to be a joint creation of
Sramana T a n - K ' u a n g of China and King Khri-srong-lde-tsan of
Tibet. This sounds strange, but Pachow has shown that the
twenty-two questions answered and explained in this book were
formulated and dispatched by the Tibetan monarch to the Chinese master of the Dharma while the latter was living in a monastery in Tun-huang. Although the name of the Tibetan monarch is not mentioned in the text, in his preface to the work
Tan-K'uang refers to a certain king as "Your Majesty.1' Pachow's
suggestion that this does not refer to the Chinese emperor Tehtsung (780-804), who is not known to have been interested in
Buddhism, is speculative but acceptable. On the other hand, in
781 the Tibetan army had invaded China and conquered Shachou and its adjoining areas, including Tun-huang. T h e author
of the text was living in Tun-huang during the Tibetan occupation. Moreover, the contents of the treatise reveal a remarkable
correspondence to the doctrinal issues that became the central
concern of an international Buddhist conference held in Tibet,
in which eminent Buddhist masters and philosophers of India,
Tibet, and China took an active part. This conference, or doctrinal debate, was held at bSam-Yas in Tibet, in 781 A.D. according
to Pachow, between 792 and 794 A.D. according to Demieville
and Tucci (Paul Demieville, Le Concile de Lhasa, 1952; Giuseppe
Tucci, Minor Buddhist Texts, part II, Rome, 1958). In this debate,
the issue of the differences between the followers of the "Sudden Path" propagated by the Ch'an masters headed by Mahayana Ho-shang of China, and those of the "Gradual Path"
propagated by the Indian Buddhist Acaryas of the Bodhisattvayana, headed first by Santaraksita and then by Kamalaslla, was
discussed and decided under the chairmanship of the Tibetan
King Khri-srong-lde-tsan. T h e Chinese party was defeated and
the classical Buddhist doctrine of the Bodhisattvayana, based on
the twin principles of wisdom {prajna) and compassion {karund),
was officially accepted as established. T h e devoutly Buddhist
Khri-srong-lde-tsan, whom D. L. Snellgrove assigns to 740-792
A.D., may then have sent a list of twenty-two questions to the
Chinese Buddhist master Tan-K'uang, seeking their clarification, as it were, from a third and impartial authority on Buddhist doctrines and practices. Tan-K'uang's learned answers resulted in the production of The Twenty-two Dialogues on Mahdydna
Buddhism. The tradition of dialogue literature in Buddhism is
very ancient indeed. The nearest parallel to the work of T a n K'uang is the Milindapanha.
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T h e dialogues were completed between 781 and 787- They
are a valuable source of authentic information on points of controversy among Buddhists belonging to different schools of
practice and interpretation. T h e author, in the course of his
detailed answers, quotes several sutras and sastras including the
following: Vimalakirtinirdesa, Ak$ayamatinirdesa, Saddharmapundarika, Lahkdvatdra, Mahdydnasraddhotpddasdstra, Vijnaptimdtratdsiddhi, and Mahdydnasamgraha.
The questions and answers relate to several important
Buddhological ideas such as bhutatathatd, Tathagatagarbha,
dharmakaya, samsara, nirvana, and some soteriological and
ethical practices associated with sravakas, Pratyekabuddhas, and
Bodhisattvas. The last and twenty-second question is of historical significance, and concerns the differences between the
"original" Dharma taught by the Buddha and the doctrines and
practices associated with different sects that emerged in the
course of different councils held in India. Tan-Kuang's answer
to this question is the longest (pp. 72-85). In his answer, he tells
the Tibetan king that the first Buddhist Council was held in the
twelfth year after the mahdparinirvdna, which is not true. He
gives interesting details of the origin of controversies concerning
"five heretical theses" propounded by the notorious monk, Mahadeva. The author gives some fanciful etymologies of proper
names, such as that of the Vatsiputriya, Kaukkutika, and Kasyaplya. On the whole, this is a very interesting and illuminating
document, discovered in the ruins of Buddhist monasteries in
Tun-huang. Its contents can be profitably studied in the light of
the three Bhavandkramas of KamalaSlla, composed soon after the
debate of bSam Yas. They also are relevant to a fresh study of
the relation between Sravakayana and Bodhisattvayana. The
book can be recommended to both the specialist and the general
reader.
L. M.Joshi

Zen & Christian: The Journey Between, by John Dykstra Eusden.
New York: The Crossroad Publishing Company, 1981. 184 p.
index. $10.95.
In a continuing succession of books appearing in the field of
Buddhist-Christian dialogue, this is one of the more recent. The
159

