
THE JOURNAL 

OF THE INTERNATIONAL ASSOCIATION OF 

BUDDHIST STUDIES 

EDITOR-IN-CHIEF 

A.K. Narain 
University of Wisconsin, Madison, USA 

EDITORS 

tL.M.Joshi 
Punjabi University 

PaliaUi, India 

Alexander W. Macdonald 
Universalede Paris X 

Nanterre, France 

Iiardwell Smith 
Carleton College 

Northjield, Minnesota, USA 

Ernst Steinkellner 
University of Vienna 

Wien, Austria 

fikido Takasaki 
University of Tokyo 

Tokyo,Japan 

Robert Thurrnan 
Amherst College 

Amherst, Massachusetts, USA 

ASSISTANT EDITOR 

Roger Jackson 
Fairfield Unwersity 

Fairfield, Connecticut, USA 

«a ^ 

Volume 8 1985 Number 2 



CONTENTS 

I. ARTICLES 

1. PadmadKar-poontheTwoSaty&s, by Michael Broido 7 
2. "No-Thought" in PaoT'angCh'an and Early Ati-Yoga, 

by A. W. Hanson-Barber 61 
3. Wonhyo (Yuan Hsiao) on the Nirvana School: 

Summation Under the "One Mind" Doctrine, 
byWhalenLai 75 

4. The Bodhisattva Ideal of Theravada, by Shanta 
Ratnayaka 85 

5. Nature in Dogen's Philosophy and Poetry, by 
Miranda Shaw 111 

II. BOOK REVIEWS 

1. Buddhism in Life: The Anthropological Study of Religion 
and the Sinhalese Practice of Buddhism, by Martin 
Southwold 
(George D.Bond) 133 

2. Dhamma: Western Academic and Sinhalese Buddhist 
Interpretations: A Study of a Religious Concept, 
by John Ross Carter 
(Harry M. Buck) 135 

3. Matrix of Mystery: Scientific and Humanistic Aspects of 
rDzogs-Chen Thought, by Herbert V. Guenther 
(A.W. Hanson-Barber) 138 

4. The Sutra of the Contemplation of the Buddha of Immeas
urable Life, by the Ryukoku University Trans
lation Center 
(Minoru Kiyota) 140 



5. The Sutra of the Wise and the Foolish (mdo bdzaris blun), or, 
the Ocean of Narratives (uliger-un dalai), translated 
by Stanley Frye 
(John R. Krueger) 1 

6. Tibetan Buddhist Medicine and Psychiatry: The 
Diamond Healing, by Terry Clifford 
(Todd Fenner) 1 

OBITUARIES 1 
LIST OF CONTRIBUTORS 1 



140 J IABSVOL.8NQ.2 

ligence, for example, reveals new levels of understanding of 
the rDzogs chen system. Moreover, there is much information 
that helps explain rDzogs chen in its own right, and experts in 
other fields of inquiry will find here useful information on 
epistemology, etc. 

A.W. Hanson-Barber 

The Sutra of Contemplation oj the Buddha of Immeasurable Life. Kyoto: 
Ryukoku University Translation Center, 1984. XL + 169 pp., 
appendices. 

This is a translation and a study of what is commonly referred 
to as the Amitdyur-dhydna-sutra or Meditation Sutra, a Mahayana 
devotional text. In this work the text is identified as the KMK, 
the abbreviation of the Japanese reading (Kan-muryoju-kyo) of the 
text. The KMK, together with the Larger- and Smaller 
Sukhavattvyuha-sutra, constitute the Triple Pure Uind Sutra in the 
Japanese Pure Land tradition. The KMK is in Chinese. There is 
no Sanskrit text and no Tibetan translation. This work consists 
of a comprehensive introduction, an annotated translation, and 
appendices. 

The introduction identifies the KMK as a Buddhist devo
tional text of a unique kind—the chanting of the name of Buddha 
Amitayus rather than bodhisattva practices to realize salvation, 
indicating a switch from monastic Buddhism to lay Buddhism. 
It speculates on the place of origin of the text (Central Asia or 
China) and the period of compilation (5th century) by making 
reference to a variety of textual sources, both classical and mod
ern. It provides bibliographical information of the translator 
(Kalayasas) and the historical circumstances surrounding the 
translation of the text. It also provides an excellent structural 
and content analysis, the basis on which it speculates on the 
purpose for which the text was written. Finally, the introduction 
describes the impact this text has had in Central Asia, China, 
and in particular, Japan. 

The translation was initially accomplished by Meiji Yamada, 
an Indologist-Buddhologist, and Ronald Takemota, a Japanese-
American scholar, both affiliated with Nishi Hongwanji. The 
translation was then reexamined meticulously and revised by the 
members of the Ryukoku University Translation Center. In-
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eluded were eminent scholars, such as Gadjin Nagao, as well as 
those whose native language is English. The translation is pre
sented side-by-side with the original Chinese and Japanese read
ing. Footnotes, rather than endnotes, are provided for easy refer
ence. 

The appendices include an index to locate the sixteen forms 
of contemplation—the central theme of the KMK—in the trans
lation; supplementary notes, which consist of an interpretation 
of key terms and concepts cited in the translation; a bibliography, 
including English and Japanese translations of the Chinese and 
Uigur versions of the text, classical commentarial works on this 
text composed in China, Korea and Japan, as well as modern 
critical studies (both books and essays) related to the text in Eng
lish and Japanese; a comparison of key Chinese characters in 
the Taisho and Korean editions of the text arranged by strokes; 
a list of Chinese proper nouns with characters and their 
romanized form; and indexes to the text, first in Sanskrit and 
English, then in Chinese, arranged by stroke with definitions 
added. 

In reviewing a work of this sort, a great portion of which is 
the translation, it is meaningless to cite one's preference of an 
English term over one made by another, provided that the latter 
does not diverge too much from the original. After all, as far as 
the English translation of Buddhist texts is concerned, we are 
still in the ko-i (matching concept) period. The translation pro
vided in this work, however, has certainly contributed to stan
dardizing Buddhist technical terms, particularly Pure Land tech
nical terms. The Ryukoku translation committee has made seri
ous attempts to reconstruct, whenever possible, the Sanskrit term 
and interpret it within the larger context of Mahayana thought. 
Thus, the translation is free of sectarian slants. I have no major 
criticism of terminological translation. Further, the story of Vai-
dehl is rendered in readable modern English, but the sections 
on "contemplations" are rather stiff. Perhaps this is not the fault 
of the translation committee but the fault of the literary style of 
the text itself. This raises a technical question: should a translation 
excel in prose style, like Kumarajiva's translation, or excel in 
accuracy, like Hsiian-tsang's translation? No matter what method 
one follows, the fact remains that a translation is an art more 
than a science. The difficulties involved in the translation of 
Buddhist texts can be appreciated only by those who are capable 
of reading the texts in the original, understand the fastidious 
manner in which a text expresses itself, and who have had some 
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experience in rendering a readable translation. A competent 
translator needs to be a philologist, historian and philosopher, 
who has insights into ancient Indian religious modes of expres
sion. The members of the translation committee meet these qual
ifications, as attested by the quality of translation they have pro
duced. 

I have three minor criticisms to make. First, this work con
sistently speaks of Amida Buddha, a method of expression com
monly used by the Japanese. It would be better to say "Buddha 
Amida" in a translation. After all, the work refers to Bodhisattva 
Avalokitesvara, not Avalokitesvara Bodhisattva. Second, though 
this work has provided various views on the origin of the KMK 
and endorses the generally accepted one, (that it was compiled 
or composed in either Central Asia or China), it would have been 
better if it had added the views of Akira Hirakawa and Kyosho 
Hayashima, who claim that the contemplation (kammaUhdna) de
scribed in this text is traceable to Pali Buddhism. I say this because 
even though these two men are not Pure Land specialists, they 
are, nevertheless, established scholars, and their views certainly 
warrant attention, whether one endorses their view or not. Third, 
we have said that the English translation of the text is presented 
side-by-side with the Chinese original and the Japanese reading. 
I would presume that this work is designed primarily for the 
English-reading audience, rather than the Japanese. If this is so, 
I see no reason why the Japanese reading needs to be provided. 
Even though Japanese scholarship requires the Japanese reading 
of Chinese as evidence for understanding a Chinese text, the 
fact remains that those in the West translate Chinese directly 
into English, not through the medium of Japanese. 

In spite of these minor criticisms, this work represents a 
marked improvement over other translation of the KMK in terms 
of style, accuracy of content, and interpretation. The translation 
was accomplished meticulously, consuming several years, I would 
presume, by a team of translators including Sanskritists, 
Sinologists, and those whose native language is English. The 
introduction and apendices add to the scholarly accomplishment 
of this work. It is the best work on the KMK published to date. 
It has my highest recommendation and should be considered 
one of the indispensible works by those contemplating serious 
studies of Pure Land thought. 

Minoru Kiyota 


