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REVIEWS 187 

Mr. Burrill seems to assume that I am a dGe lugs pa Bud
dhist. Let me merely say that when, about ten years ago, a Western 
monk told me that during the ordination ceremony the Dalai 
Lama advised the Westerners becoming monks not to think of 
themselves as dGe lugs pas, I was struck with a sense of amaze
ment at what it might mean for a Westerner to be a dGe lugs 
pa! Such a possibility had never even occurred to me. It, there
fore, is at once amusing and bewildering to be accused of being 
a dGe lugs pa polemicist. 

If Buddhist and Christian scholars can meet in theological 
encounters, explaining their different philosophies and benefit
ting from it, I would think that philosophically oriented Bud
dhists could benefit from exchanging views on the nature of 
cyclic existence, the means to overcome its root, and so forth, 
without having to hide from or paste over the implications of 
exclusivity. As long as the attitude of the participants is to probe 
the structure and implications of their systems within the spirit 
of homo ludens, inter-sectarian harmony should be improved, 
especially since so many Buddhists call for investigation and 
analysis and not mere adherence to dogma. Central to my method 
is the development of an attitude of vigorous play with the con
cepts of a system within an attitude of suspended judgement. 

Bruce Burrill Replies: 

Hopkins' response clarifies what he vaguely stated in his 
preface, but it does not change my criticism of his book. He is 
correct in pointing out that it is a powerful didactic method to 
speak in the voice of the system one is expositing, but without 
an objective reference, how do we distinguish the statements of 
one who, for didactic reasons, speaks as a dogmatist from the 
statements of one who is a dogmatist? Would not the effect of 
these statements be the same? Other than his vague statement 
in his preface, there is no sense in this book of a stepping back 
from the material to give us an objective reference. The last line 
of Hopkins' response about vigorously playing with concepts 
"within an attitude of suspended judgement" is quite telling. The 
suspended judgement is not the suspension of the judgements 
the dogmatist may make of a competing system, for Hopkins 
plays that role well; it is the historical and philosophical judge
ment of the scholar that is suspended. Let us not forget that this 
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work is not meant for the scholar who would have the background 
for this; rather, this book, published by a sectarian press, is di
rected to Joe and Jane Dharma from the local Tibetan center 
who view Hopkins—rightly or wrongly—as a Buddhist and a 
Buddhist scholar, and they are probably not going to know that 
what Hopkins states, for example, about the Theravada school 
is at best problematic. These readers are given what amounts to 
sectarian editorializing that goes far beyond the straightforward 
exposition of his scholarly works. Maybe it is only in the sense 
of "play" that the Hopkins' statements are presented, but that is 
where the book fails, for we are not given the tools for distinguish
ing between the one playing at being a dogmatist and the one 
who is a dogmatist. If one is directing a book to a general audi
ence, then why continue the Mahayana/Hinayana debate without 
giving the reader the tools for some sort of unbiased judgement? 
Hopkins is not being asked to ignore Tsong ka pa's exclusivity, 
but to contextualize it historically and philosophically. I have to 
end by saying that my sympathies are with Hopkins' student: 
"Do you, Professor Hopkins, really think the world is flat?" 


