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In memoriam
Erik Ziircher
(13 September 1928 — 7 February 2008)

Jonathan A. Silk

Erik Ziircher was born in Utrecht, in the center of the Netherlands,
where he was educated through secondary school.! Although he
originally intended to study Egyptology, when he came to the
University of Leiden he began the study of Sinology with Gan Tek
Chiang, later curator for the Chinese department of the National
Museum of Ethnology (Rijksmuseum voor Volkenkunde) in
Leiden. Ziircher was soon invited to join more advanced classes
with Jan Julius Lodewijk (J. J. L..) Duyvendak (1889—-1954). During
this time his interests in art led him to Sweden, where he worked
with Osval Siren (1879-1966), this resulting in one of his first pub-
lications, “Imitation and Forgery in Ancient Chinese Painting and
Calligraphy,” Oriental Art (1956): 141-156. Later he was to publish
a few other papers also concerned with art and material culture,
although this never became a major research interest. At Leiden

1 T have been fortunate to be able to make use of a variety of materi-
als including Stephen Teiser’s Foreword to the third edition of Ziircher’s
Buddhist Conquest (“Social History and the Confrontation of Cultures”),
Tim Barrett’s “Erik Ziircher, 1928-2008: Buddhism and the European
Understanding of China” (The China Quarterly 196 [December 2008]:
919-923), the memorial note by my colleague Barend ter Haar found at
http://www.hum.leidenuniv.nl/medewerkers/forum/index-108/im-zurcher-
engl-108.html, and the remarks of Wilt Idema in Levensberichten en
herdenkingen 2009 of the Koninklijke Nederlandse Akademie van
Wetenschappen (Amsterdam: Koninklijke Nederlandse Akademie van
Wetenschappen, 2009): 100-108.
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4 Jonathan A. Silk

Ziircher worked under Duyvendak’s successor, the historian
Anthony Francois Paulus Hulsewé (1910—-1993), who served as his
doctoral supervisor. In 1961 Ziircher himself took up what had been
the chair of Colonial History, renamed “Far Eastern History, in par-
ticular the contacts between East and West.” Important formative
influences included Ziircher’s study in Paris with Paul Demiéville
(1894—1979) and his friendship, if not rivalry, with Jacques Gernet,
whose interests were so very similar to his own in many respects.
From 1976 to 1992 Ziircher was co-editor together with Gernet of
T’oung Pao, which had always been a joint Leiden-Paris effort, and
remains the oldest continuously published sinological journal. In
the preface to his Buddhist Conquest of China (see below), Ziircher
also mentioned his appreciation of his “honoured friends Et[ienne]
Balazs ... and P[iet] van der Loon” and his “‘commilitones A[rthur]
F. Wright ... and L[eon] Hurvitz.” These connections with the most
excellent ranks of Sinologists and students of Chinese Buddhism
were clearly important for his trajectory as a scholar. Ziircher was,
among other things, a member of the Royal Netherlands Academy
of Arts and Sciences (from 1975) and Correspondant étranger de
I’Académie des Inscriptions et Belles-lettres in Paris (from 1985),
and his close connections with the tradition of French sinology are
thus obvious in multiple dimensions.

It is impossible to come to terms with any full scholarly life,
certainly that of a great scholar like Ziircher, in the few words allot-
ed for a memorial, and the bare facts of his career offer little hint to
Ziircher’s impact on his chosen fields of study. One thing to be made
clear is that, despite the contributions discussed below, Ziircher
himself would not have characterized his field as Buddhist Studies
pur sang, but rather perhaps as Chinese History, with a focus on the
integration and naturalization of the foreign into Chinese culture.
In particular, at least in so far as they are preserved in the form
of written documents, Ziircher’s scholarly interests were almost
equally split between (earlier) Chinese Buddhism and Christianity
in China. Here I will attempt nothing more than a brief apprecia-
tion of his contributions to the field of Chinese Buddhism.? The

2 For an appraisal focused on Ziircher’s work on Christianity in
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importance of these contributions may be capsulized by saying that
they were, in a much overused but here entirely apt characteriza-
tion, seminal. They are represented, however, relatively sparsely:
one monograph, a small general book, a volume of translation and
some thirty papers. But oh, what a monograph! This study, with
which he launched his career, is of course the monumental The
Buddhist Conquest of China, being his doctoral thesis, first pub-
lished in 1959 and reprinted in 1972 and 2007.2

The main theme of Ziircher’s research was cultural interaction,
which in the case of Buddhism meant the ways in which this foreign
religion found, or forged, a home in China. Or perhaps this is the
wrong way to put it for Ziircher, since he was not interested in see-
ing the process — pace the provocative title of his book — from the
point of view of the foreign invaders, as it were, but on the contrary
squarely from the side of the Chinese themselves.* As will be men-

China, see Nicolas Standaert, “Erik Ziircher’s Study of Christianity in
Seventeenth-Century China: An Intellectual Portrait.” In the press in
China Review International 15/4 (2010): 472-502.

® These are referred to by the publisher as new editions, but in fact
are virtually identical as far as content is concerned, only the typography
having been updated: in the second edition Ziircher’s elegant but poorly
reproduced calligraphy was replaced with type-set Chinese characters; in
the third edition the whole text is reset and the romanization changed to
Pinyin, but the pagination is retained. It is a pity that this recent reprint
appears not as the original in two volumes, with text and notes separated,
but in a single binding, making reference to the extensive notes laborious.

4 From another point of view, see also Arthur Wright’s comment in his
review of Buddhist Conquest (see 2d in the list of publications): “The title
is surely a misnomer, for this is a close and careful study of two cultures
— Chinese and Buddhist — interacting with one another, with neither, at
the period’s end, ‘conquering’ the other. I doubt that military metaphor is
ever applicable to studies of culture contact and acculturation. It certainly
is not here.”

Ziircher was not altogether unaware of this imbalance of his study. In
the preface to the 1972 reprint, he wrote: “The reader may feel that in
describing the process of acculturation I have somewhat overstressed the
Chinese side. The reader is right: it takes two to acculturate. More stress
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tioned below, he found the contrast with the case of Christianity in
China interesting and challenging. Ziircher approached both sets
of questions of acculturation (or ‘inculturation,” although he did not
use this missiological term, as far as I have noticed) entirely from
the side of reception. He paid careful attention to early Chinese
translations of Buddhist scriptures, for example, but even in his
grammatical discussions almost never entered into considerations
of the sources the Chinese (or Central Asian) translators were at-
tempting to render, although he could not avoid such obvious issues
as the introduction of mid-sentence vocatives, previously unknown
in Chinese and appearing only as a calque on Indic sentence order.
This concentration on the Chinese reception of Buddhism yields
many advantages, but at least as far as translation goes, one cannot
escape the conclusion that a rather great deal may be learned by
studying both the input as well as the output of the process, as it
were, as recent work by Seishi Karashima and Stefano Zacchetti,
for instance, attempts to do. It is worth noting that both of these
scholars benefitted from Ziircher’s advice.

Although he did touch upon later Chinese Buddhism in some
publications, the lion’s share of Ziircher’s attention was devoted to
the earlier periods, with the fifth century a tacit upper limit (and
he more than once explicitly limited his interest to the period be-
tween the first and fifth centuries). The primary thrust of Ziircher’s
research was to build up, stone by stone, as comprehensive a mo-
saic of early Chinese Buddhism as possible. He began this effort
with his Buddhist Conquest of China which was, however, as he
acknowledged, largely concerned with literate, socially and politi-
cally prominent elites. In his Foreword to the 2007 reprint, Stephen
Teiser wrote (p. xv):

The most important sources come from two classes of Chinese
Buddhist writing. One class consists of the early biographies of fa-
mous monks and nuns and a history of the formation of the Chinese
Tripitaka. The second class is what Ziircher terms “early apologetic

could have been given to the ‘donor’ side — the way in which the foreign
missionaries consciously or unconsciously responded to the Chinese pub-
lic and its demands.”
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and propagandistic literature,” that is, works written by Buddhist
devotees, both lay and monastic, designed to defend the faith from
the criticisms of its cultured despisers. ... [W]e should pause to note
what Ziircher is leaving out and to appreciate the weight of the un-
announced tradition that he is arguing against. Ziircher intentionally
ignores the great number of texts in the Chinese Buddhist canon that
were translated during this period from Sanskrit and other Indian lan-
guages. As Ziircher writes elsewhere, the canon is an embarrassment
of riches; its sheer volume seems to suggest how well it represents
Chinese Buddhism.

Teiser’s points here are, first, that Ziircher’s sources belong to the
small slice of elites at the top of the Buddhist pyramid, second that
the texts in question are mostly self-consciously propagandistic,
and last that he turns away for the most part from translations in
favor of native compositions. It could certainly be argued that to a
very great extent these choices alone strongly determined the kind
of picture Ziircher was able to paint.

Teiser goes on to point out how reliant Ziircher is on the work
of the Chinese scholar Tang Yongtong ZFff, and his History
of Buddhism during the Han, Wei, Two Jin, and Northern and
Southern Dynasties (Han Wei Liangjin Nanbeichao fojiao shi ;£

EradbEA#HZ ), published in 1938. But he concludes, interest-
ingly (p. xix):

In the end, I believe that Ziircher’s reliance on Tang’s work is in fact a
strength. As an in-depth, modern guide through the complexities and
problems of the primary sources, Tang’s book remains the indispen-
sable starting point for any serious work in early Chinese Buddhism.
Ziircher’s use of Tang is a testament to the interconnections between
two great traditions of modern scholarship, both a sign of the past and
an augur for the future.®

® It should further be pointed out that unlike the work of Tang or
the Japanese scholar Tsukamoto Zenryl A3 %, Ziircher was com-
pelled not to quote his sources in the original Chinese but to offer an
interpretation in the medium of translation, a far from trivial task with
such difficult materials. From this point of view, even a mere transla-
tion of Tang’s study, along the lines perhaps of Hurvitz’s rendering of
Tsukamoto’s Chiigoku Bukkyo Tsiishi FE{LZ0ES (1968) as A History
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Teiser further points out that “since 1959 no original work in a
western language broadly covering the same period of Chinese
Buddhist history has been published.” This is certainly due to sev-
eral factors — the excellence of Ziircher’s book, a growing recogni-
tion of the availability of previously unexplored sources (much of
this awareness in its turn thanks to Ziircher’s own further studies),
and an appreciation of the difficulty of such comprehensive sur-
veys. For, tackling big questions requires big theoretical assump-
tions, which are out of favor in some quarters these days, especially
among the more philologically minded who dare to delve into the
very difficult old materials which provide the fodder for such re-
search.

Teiser devotes a number of pages of his Foreword to criticism
of Ziircher’s book, some of which concerns these very theories. In
this respect, one point of interest is that although Teiser notes in
his bibliography Arthur Wright’s review of Buddhist Conquest, im-
plicitly noted by Ziircher himself in his 1972 Preface when he avers
that he would not again use the term ‘gentry,’ for example, Teiser
does not anywhere actually refer to Wright’s review, nor, as far as
I know, did Ziircher himself explicitly acknowledge the sometimes
detailed critiques his book evoked from Wright and others. He did
write in the 1972 edition: “It goes without saying that a new ver-
sion would bear the marks of beneficial criticism, made by masters
and colleagues in reviews and personal correspondence,” and the
reprint contains two pages of corrections of Zhou Yiliang (hidden
after the index). But G. E. Sargent’s corrections of Ziircher’s trans-
lations, for instance, are passed over in silence by all concerned.
This, however, certainly does not mean that Ziircher considered the
work begun in Buddhist Conquest completed by that work.

In fact, he evidently regarded this study as a mere beginning, in
part because of the range of materials which it considered; he more
than once characterized the types of information available from

of Early Chinese Buddhism, From Its Introduction to the Death of Hui-
viian (Tokyo: Kodansha International, 1985), would have constituted a
substantial contribution. What Ziircher accomplished is, however, much
more than this.
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written sources as not only biased but distorted out of all propor-
tion. But such “official” sources of information are not in fact the
only ones available. A similar distinction has been pointed out viv-
idly for a later period by the lamented Antonino Forte in his review
of Stanley Weinstein’s Buddhism Under the T ang, in which Forte
praises Weinstein for exhausting traditional sources, but critiques
him for, inter alia, ignoring other materials,® many of which Forte
himself mined to such brilliant ends. For the earlier periods under
Ziircher’s lens, however, even such unofficial materials are rarely
available; how can one learn to see the invisible?

His thesis seems to have taken the wind out of Ziircher’s sails,
and through the 1960s and most of the 1970s he published very
little on Buddhism, save a couple of general surveys. He was not
idle, however, and the next decades reveal the fruit of his work (and
of course, he was extremely active on other fronts during this pe-
riod, including initiating the highly successful Documentation and
Research Center for Contemporary China).

In 1980 Ziircher published his survey “Buddhist Influence on
Early Taoism: A Survey of Scriptural Influence,” followed quickly
by “Eschatology and Messianism in Early Chinese Buddhism”
and “‘Prince Moonlight’: Messianism and Eschatology in Early
Medieval Chinese Buddhism.” These papers reveal more than
Ziircher’s vast reading in the Daoist canon (of which he seems
to have made little use thereafter). While they certainly stand as
a contribution to Daoist Studies, I read them differently. I think
they mark the first sustained effort to try to overcome the horrible
imbalance Ziircher lamented in his evidence about early Chinese
Buddhism. The problem to which he returned again and again is
how to squeeze from sources which do not explicitly deal with
Buddhism information nevertheless relevant to its reception in
China.

In early texts of Daoism he thought he found a way to backlight,
as it were, the types of concerns which could only have shone or
reflected onto Daoist surfaces from otherwise invisible Buddhist
faces. In other words, what he looked for in seeking out Buddhist

® T’oung Pao, 2™ Series, 75/4-5 (1989): 317-324.
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influences on Daoism were Buddhist elements in contemporary
Chinese society which left no palpable trace elsewhere. Almost
as with the fossilized impression of a dinosaur’s skin left in mud,
Ziircher sought in these papers to learn about Buddhism by stud-
ying the impressions it made on another object, in this case, the
formative thought of Daoism. Few efforts have been made to follow
up this methodological insight.

Despite his rather clear, if tacit, presupposition of the nature of
correct and proper normative Buddhism, Ziircher is especially in-
terested in what he does not find reflected in Daoist texts: the “‘com-
plete absence of typically scholastic terminology” indicates “a very
low level of doctrinal sophistication” (Buddhist Influence p. 119).
“Taoism,” he writes further, “was not influenced by ‘professional’
Buddhism, but through the distorting and simplifying filter of lay
Buddhism; we must assume that the human contacts which formed
the channel of transmission must not be sought in the monaster-
ies or the ch’ing-t’an salons where learned monks were present to
explain the doctrine ... but rather in lay society where Taoists and
Buddhist devotees met....” (p. 143). This leads him to conclude (p.
146) that “the selection of Buddhist ideas, particularly at the level
of complex borrowings that we find in Taoist literature, gives a very
valuable clue as to what ideas were the ‘focal points’ in Buddhism
with the strongest appeal — so strong that they could influence
Chinese thought beyond the limits of the Buddhist community and
be accepted by its greatest rival.” He immediately continues:

But if we agree with the conclusion drawn above, that Taoism in fact
got its Buddhist impulses from lay Buddhism, the information is
even more valuable. We actually know very little about that sector of
Buddhist religion in mediaeval China. ... It could well be that a more
detailed analysis of Buddhist complexes mirrored in Taoist literature
could teach us much about contemporary lay Buddhism, in spite of
all misunderstandings and distortions. But perhaps such misunder-
standings and distortions were also widely spread among the simple
Buddhist believers themselves. Perhaps we are — as so often happens
— handicapped by the fact that we can only observe Buddhism and
Taoism at the very highest level, that of the religious “professionals”
and their written texts — the tops of two pyramids. We may consider
the possibility that at a lower level the bodies of the pyramids merged
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into a much less differentiated lay religion, and that at the very base
both systems largely dissolved into an indistinct mass of popular be-
liefs and practices.

In his studies on eschatology, Ziircher directed his attention to ma-
terials which either fell below the radar of the official arbiters of
Buddhist norms, or which were actively suppressed by them. He
linked these in a number of cases to the Buddho-Daoist substrate
which he postulated to run beneath, as it were, the high traditions as
a common river. And this pattern can be detected in other studies
as well, although perhaps not in exactly the same manner. For ex-
ample, Ziircher devoted a number of studies to the earliest transla-
tions and translators. On the one hand, this topic involves the court
and official sanction or canonization of translations. At the same
time, much translation, and other scripture production, as with cer-
tain eschatological texts, took place outside of and alongside of-
ficial channels. Ziircher’s interest in these translations extended to
the language in which they were composed, and while it is hard to
say which came first, this interest in the translations as preserving
evidence of the early sources of Chinese Buddhism also proved to
be a key to thinking about early vernacular Chinese language.

The way in which texts were rendered from foreign tongues by
those outside the educated literate elite allowed Ziircher to specu-
late that it is possible to discern traces of “the living language of
second century Loyang” among these earliest works by An Shigao
and a few others. The problems were naturally not only linguistic;
as Ziircher says in “A New Look at the Earliest Chinese Buddhist
Texts” (p. 278), “The question will be to what extent, and in what
ways, these archaic translations can be made to yield information
about the intellectual and social context of the very first stage of
Chinese Buddhism.”

I mentioned above that despite few publications on Buddhism
during this period, Ziircher was evidently not idle during the 1960s
and 1970s. One fruit of this period remains almost unknown, and
might even appear to be a non-scholarly product. That is his Het
leven van de Boeddha (Life of the Buddha) of 1978. Published in a
popular series, without a single Chinese character in evidence, this
is nevertheless a monument of learning, an integral translation of
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the Xiuxing bengi jing (Z1T74A#84% (T. 184) and Zhong bengi jing
HAHESE (T. 196), the two-part hagiography dating to the second
century. That this work remains nearly unknown is due, without
doubt, entirely to the fact that it is written in Dutch.

It is impossible to discuss all of Ziircher’s papers here, of course.”
Nevertheless, it is good to draw attention to his important remarks
on “Buddhism and Education in T’ang Times” and “Buddhist Art
in Medieval China: The Ecclesiastical View,” subjects which are
hardly noticed by other scholars, or at least not by scholars suffi-
ciently equipped to deal with them. (Recent publications on Chinese
Buddhist art, at least by scholars writing in English, seem all too
frequently to highlight the vast chasm separating those who spe-
cialize in visual culture from those trained to read written sources.
Scholarship by the former in particular sometimes contains state-
ments that make a textual scholar cringe.)

I referred above to Ziircher’s parallel interest in Christianity in
China. These two interests were clearly not distinct for him and, on
the largest scale, they form two poles, as it were, of a common prob-
lem. In fact, Ziircher explicitly confronts this issue in a short but
extremely interesting paper translated into English as “The Spread
of Buddhism and Christianity in Imperial China: Spontaneous
Diffusion Versus Guided Propagation.” Here Ziircher attempts to
understand why it is that the foreign religion Buddhism succeeded
in implanting itself in Chinese soil, and why Christianity, in the
form of Roman Catholicism, failed. Ziircher’s conclusion is as fol-
lows:

We find a whole range of contrasts and oppositions. Spontaneous
infiltration versus guided introduction. Unprepared roaming monks
versus well-trained missionaries. Monastery versus church and mis-
sion house. Free Buddhist laity versus bound Christian converts.
Pluriformity versus uniformity. Indigenous sources of income versus
external funding. Homogenous status versus a broken, dissonant role

" A more comprehensive version of the present short appreciation will
be included as the introduction to the volume I am now editing in which
most of these papers will be reprinted; it will be published from Brill in
the near future.
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pattern. Many oppositions, that yet have one thing in common: they
all are related to the character of the Jesuit mission as a guided proc-
ess. And that is the great paradox. Planning and guidance were factors
of weakness, whereas Buddhism was strengthened by the very ab-
sence of planning and central guidance, by its spontaneous and totally
uncoordinated development.

There are naturally some topics which Ziircher intended to address
but never did. In his “Eschatology and Messianism,” for example
(p- 42) he promises to examine theories of mofa (‘decline of the
teaching’), a project of which we hear no more. Perhaps the most
disappointing loss is the apparent disappearance of a draft gram-
mar of Kumarajiva’s translation of the Lotus Sutra. I have been
assured of its one-time existence by my colleague Barend ter Haar,
but am so far unable to locate a copy.

It must come as something of a surprise to realize that Ziircher
only directed two doctoral theses on Buddhism, those of Barend ter
Haar (published as The White Lotus Teachings in Chinese Religious
History [1992]), and Valentina Georgieva, “Buddhist Nuns in China
from the Six Dynasties to the Tang” (2000, regrettably still unpub-
lished; the advisor was Tilmann Vetter, with Ziircher as co-advi-
sor). Through his published writings, however, he leaves a much
greater number of students around the world, who join with his
more direct disciples in mourning his passing.
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1. “Zum Verhiltnis von Kirche und Staat in China wahrend der
Friihzeit des Buddhismus.” Saeculum 10/1: 73-81.

2. The Buddhist Conquest of China: the Spread and Adaptation of
Buddhism in Early Medieval China. Sinica Leidensia 11 (Leiden:
E. J. Brill: 1959; 2" ed. 1972; 3" ed. 2007, with a new Foreword
by Stephen Teiser, pp. xiii—xxxvii).

2a.

2b.

2c.

2d.

Japanese: Eriku Churuhya =—1) 7 « 5 2L & + —, Bukkyo
no Chiigoku Denrai {[\25 D " [E{z3. Trans. Tanaka Sumio [
Hr4fiBe, Watarai Akira JE<:5H, Naruse Yoshinori ¢ B,
Tanaka Fumio ™ 3Z/#. (Tokyo: Serika shobo & ) hE R,
1995). With a new preface (jobun 7<) by Ziircher dated Dec.
1993, pp. 9-16.

Reviewed: Hirai Yukei Y35 B, Buzan gakuho 111755 40
(1997): 186-195.

Chinese: Fojiao zhengfu Zhongguo: Fojiao zai Zhongguo
zhonggu zaoqi de chuanbo yu shiying ZEARTPEL: #h#
A7 o B o i A (S B B R . Trans. Li Silong Z=PUEE, Pei
Yong ZE5, et al. Haiwai Zhongguo yanjiu congshu &4 1[E]
W5eEE £ . Nanjing §g 5%: Jiangsu renmin chubanshe JT#&k A B
HHEHE, 1998, 2003, 2005.

Partial translations into Korean by P’yo Chonghun %580
and Choi Yun-sik remain unpublished.

Reviews: Hans Steininger, “Der Buddhismus in der chinesi-
schen Geschichte (Zu den Arbeiten von E. Ziircher, J. Ger-
net und A. F. Wright).” Saeculum 13 (1962): 132-165 (esp.
133-143); Paul Demiéville, T’oung Pao, 2" Series 47/3-5
(1959): 430-435; Edward Conze, The Middle Way 34 (1960):
173-176; Leon Hurvitz, Journal of the American Oriental So-
ciety 80/3 (1960): 277-279; Giuseppe Tucci, East and West
11/4 (1960): 295-296; Jacques Gernet, Journal Asiatique 248
(1960): 408—410; Arthur E Wright, Journal of Asian Studies
20/4 (1961): 517-520; Janusz Chmielewski, Rocznik Orienta-
listczny 25/2 (1961): 140-144; Conrad M. Schirokauer, Ameri-
can Historical Review 67/1 (1961): 139—-140; K[atherine] P[o]
K[an] Whitaker, Bulletin of the School of Oriental and Afri-
can Studies 24/3 (1961): 599-600; T[imoteus]| Pokora, Archiv
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Orientdlni 29 (1961): 172-174; Glalene] E[ugene] Sargent,
Orientalische Literaturzeitung 57/1-2 (1962): 82-85; André
Bareau, Bulletin de I'Ecole francaise d’ Extréme-Orient 50/2
(1962): 564-569; J[aroslav] Prusek, Central Asiatic Journal
8/1 (1963): 67-70; 2" edition: W[erner] Eichhorn, Orienta-
lische Literaturzeitung 71/5 (1976): 509-510; Chuang Shen,
Journal of the Hong Kong Branch of the Royal Asiatic Society
13 (1974): 175-178; Zhuang Shen ;-H, Xianggang Zhongwen
daxue zhongguo wenhua yanjiusuo xuebao & A 0K F 1 [E
SCAEMZERTF3R) [ Journal of the Institute of Chinese Studies
of The Chinese University of Hong Kong 8/1 (1974): 365-367;
1975 Tzevi Shiprin, HaMizrah hehadas | New East, Quarterly
of the Israel Oriental Society 1-2 (97-98) (1975): 128-129.

3. Het Boeddhisme: ontstaan en verbreiding in kaart, woord en be-
eld. Beknopte geschiedenissen van wereldgodsdiensten. Dutch
trans. by Max Schuchart (Amsterdam: De Brug—Djambatan).

1964

1968

3a.

3b.

3c.

English: Buddhism: its origin and spread in words, maps and
pictures (London: Routledge & K. Paul, 1962).

Danish: Buddhismen. Dens oprindelse og udbredelse i tekst,
kort og billeder (Copenhagen: Munksgaard, 1962)

Swedish: Buddhismen: ursprung och utbredning (Stockholm:
Natur och Kultur, 1962)

“Inleiding,” “China” and “Vertaling van enkele Zen-teksten.” In:
F. Vos and E. Ziircher, Spel zonder snaren. Enige beschouwingen
over Zen (Deventer: Uitgeverij N. Kluwer).

. “Buddhism in China.” In: Raymond Dawson (ed.), The Legacy of

China (Oxford: Clarendon Press): 56-79.

Sa.

Dutch: “Het boeddhisme in China.” In: Raymond Dawson
(ed.), De Chinese Traditie. Chinese Biblioteek. Studies en
Teksten 3 (Amsterdam: Uitgeverij de Arbeidserspers, 1973):
68-90. Trans. C. E. van Amerongen-van Straten.

“The Yiieh-chih and Kaniska in the Chinese Sources.” In: A.L.
Basham, ed., Papers on the Date of Kaniska, Submitted to the
Conference on the Date of Kaniska, London, 20-22 April, 1960.
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1977

1978

1980

10.

1981

11.

Jonathan A. Silk

Australian National University Centre of Oriental Studies, Orien-
tal Monograph Series 4 (Leiden: E.J. Brill): 346-390.

“Late Han Vernacular Elements in the Earliest Buddhist Trans-

lations.” Journal of Chinese Language Teachers Association 12:
177-203.

7a. Chinese: “Zuizao de fojing yiwen zhong de Donghan kouyu
chengfen” &% FHYFHEGEE S HHYHUEGER Y. Trans. Jiang
Shaoyu FF4HE. Yuyanxue luncong sE=2zmse 14 (1987):
197-2258

. Het leven van de Boeddha. De Qosterse bibliotheek 10 (Amster-

dam: Meulenhoff).

Illustrations credited to Sjef Nix (Ziircher himself). Translation of
Xiuxing bengi jing E1TANEELE and Zhong bengi jing FAEELE.

“Buddhism in a Pre-modern Bureaucratic Empire: the Chinese
experience.” In: A.K. Narain, ed., Studies in the History of Bud-
dhism. Papers Presented at the International Conference on the
History of Buddhism at the University of Wisconsin, Madison,
WIS, USA, August, 19-21, 1976 (Delhi: B. R. Publishing Corpo-
ration): 401-411.

“Buddhist Influence on Early Taoism: A Survey of Scriptural In-
fluence.” T'oung Pao 66: 84—117.

“Eschatology and Messianism in Early Chinese Buddhism.” In:
Wilt Idema, ed., Leyden Studies in Sinology: Papers Presented at
the Conference Held in Celebration of the Fiftieth Anniversary of

8 See: Chen Xiulan [§i757#], “Dui Xu Lihe jiaoshou ‘Zuizao de fojing
yiwenzhong de Donghan kouyu chengfen’ yiwen de jidian buchong”
SEFEANEEZ (R PRI SRS R YRR CIRE R I ) — S S BE 6 7T,
in Guhanyu yanjiu 57ESETSE 2 (1997): 55-57. More recently, Zhang
Chunxiu 5k%75, “Dui Xu Lihe jiaoshou ‘Zuizao de fojing yiwenzhong de
Donghan kouyu chengfen’ yiwen de zaibuchong” Y FIZHZ (R
LI PHTRINRE 7T) —SCHYFARIE, in Hechi xueyuan xuebao 7]
MR AR 28/1 (2008).
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12.

13.

14.

1984

15.

1985

16.

1987

17.

18.
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the Sinological Institute of Leyden University, December 8—12,
1980 (Leiden: E. J. Brill): 34-56.

“‘Prince Moonlight’: Messianism and Eschatology in Early Me-
dieval Chinese Buddhism.” T oung Pao 67: 1-75.

“Perspectives in the Study of Chinese Buddhism.” Journal of the
Royal Asiatic Society 1982: 161-176.

“Chinese Chan and Confucianism.” In: H. Brinker, R. P. Kramers,
C. Ouwehand, eds., Zen in China, Japan, East Asian Art. Swiss
Asian Studies. Research Studies 8 (Bern: Peter Lang): 29-46.

“‘Beyond the Jade Gate: Buddhism in China, Vietnam and Ko-
rea.” In: Heinz Bechert and Richard Gombrich, eds., The World
of Buddhism (New York: Facts on File. Reprint: NY: Thames and
Hudson, 1995): 193-211.

15a. German: “Buddhismus in China, Korea und Vietnam.” Der
Buddhismus: Geschichte und Gegenwart (Munich: C.H. Beck,
1989): 215-251. Trans. Siglinde Dietz.

“Maha-Cina: la réinterprétation bouddhique de I'histoire de la
Chine.” Académie des Inscriptions et Belles-Lettres, Comptes
Rendus des séances de l'année 1985 Juillet-Octobre, 477-492.

“Buddhism in China.” In: Mircea Eliade, ed., The Encyclopedia
of Religion (New York: Macmillan): 2.414a—421a.

17a. Reprinted in Joseph M. Kitagawa and Mark D. Cummings,
eds., Buddhism in Asian History (New York: Macmillan,
1989): 139-150.

17b. “Il buddhismo in Cina.” In: Giovanni Filoramo, ed., Storia
delle religioni 4. Religioni dell'India e dell Estremo Oriente
(Bari: Editori Laterza, 1996): 369—410. This in its turn was
reprinted in Giovanni Filoramo, ed., Buddhismo (Bari: Later-
za, 2001): 185-236. This appears to be an augmented Italian
translation the encyclopedia entry.

“Amitabha.” In: Mircea Eliade, ed., The Encyclopedia of Religion

(New York: Macmillan): 1.235a—237b. 2" ed., Lindsay Jones, ed.,
(Detroit: Thompson Gale, 2005) 1.291a-293a.
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19.

20.

1988

21.

1989

22.

23.

1990

24.

25.

Jonathan A. Silk

“Buddhism, Schools of: An Overview.” In: Mircea Eliade, ed.,
The Encyclopedia of Religion (New York: Macmillan): 2.440a—
444a.

“Buddhist Missions.” In: Mircea Eliade, ed., The Encyclopedia of
Religion (New York: Macmillan): 9.570a—573b.

“China, boeddhisme en christendom: spontane en geleide expan-
sie.” Streven 55: 913-925.

“Buddhism and Education in T’ang Times.” In: Wm. Theodore
De Bary et al., eds., Neo-Confucian Education: The Formative
Stage (Berkeley: University of California Press): 19-56.

“The Impact of Buddhism on Chinese Culture in an Historical
Perspective.” In: Tadeusz Skorupski, ed., The Buddhist Heritage.
Papers Delivered at the Symposium of the Same Name Conve-
ned at the School of Oriental and African Studies, University of
London, November 1985 (Tring: Institute of Buddhist Studies):
117-128.

“Han Buddhism and the Western Regions.” In: W. L. Idema and
E. Ziircher, eds., Thought and Law in Qin and Han China: Studies
Dedicated to Anthony Hulsewé on the Occasion of His Eightieth
Birthday. Sinica Leidensia 24 (Leiden: E.J. Brill): 158—182.

24a. Chinese: “Handai fojiao yu xiyu” JEM(HHZELPGIE. Trans.
Wu Xuling BREE4H. Guoji Hanxue B[ £ 2 (1998): 291—
310.

“Bouddhisme et christianisme.” In: E. Ziircher, Bouddhisme,

Christianisme et société chinoise (Paris: Julliard): 11-42.

25a. Dutch: See 21 above.

25b. English: “The Spread of Buddhism and Christianity in Im-
perial China: Spontaneous Diffusion Versus Guided Propa-
gation.” In: China and the West (Proceedings of the Inter-
national Colloquim Held in the Koninklijke Academie voor
Wetenschappen, Letteren en Schone Kunsten van Belgig,
Brussels, November 23-25, 1987). Brussels: Paleis der Aca-
demién, 1993: 9-18.



26.

1991

27.

28.

1995

29.

30.

31.

1996

32.

33.
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“Religieuses et couvents dans 1’ancien bouddhisme chinois.” In:
idem, 43-94.

“A New Look at the Earliest Chinese Buddhist Texts.” In: Koichi
Shinohara and Gregory Schopen, eds., From Benares to Beijing:
Essays on Buddhism and Chinese Religion in Honour of Prof. Jan
Yiin-hua (Oakville, Ontario: Mosaic): 277-304.

27a. Chinese: “Guan yu chuqi hanyi fojing de xin sikao” B&i %]
2 (K Y B, Trans. Gu Manlin BEbk. Hanyushi
yanjiu jikan JEZE L HFCEET] 4 (2001): 286-312.
“Buddhismus in China: Die Grenzen der Innovation.” In: S.N.
Eisenstadt, ed., Kulturen der Achsenzeit 1 (Frankfurt: Suhrkamp):
199-232.

“Obscure Texts on Favourite Topics: Dao’an’s anonymous scrip-
tures.” In: Helwig Schmitt-Glintzner, ed., Das andere China:
Festschrift fiir Wolfgang Bauer zum 65. Geburtstag (Wiesbaden:
Harrasowitz): 161-181.

“Aliens and Respected Guests: The Role of Foreign Monks in
Early Chinese Buddhism.” Transactions of the International Con-
ference of Eastern Studies 40: 67-92.

“Buddhist Art in Medieval China: The Ecclesiastical View.” In:
Karel R. van Kooij and H. van der Veere, eds. Function and Me-
aning in Buddhist Art: Proceedings of a Seminar Held at Leiden
University 21-24 October 1991 (Groningen: Egbert Forst): 1-20.

“Vernacular Elements in Early Buddhist Texts: An attempt to de-
fine the optimal source materials.” In: Vernacularism in Medieval
Chinese Texts. Sino-Platonic Papers 71: 1-31.

32a. Chinese: “Zaoqi fojing zhong de kouyu chengfen — queding
zuijia yuancailiao de changshi” FHAFBAS AV IIEER Sy — i
EfEFMEAYE S, published as an appendix in the Ren-
ming Daxue dissertation of Zhu Guanming 27HH, Mohe-
sengqiliiqingtaidongci yanjiu ST (S kA IAETy AL
(Beijing: Zhongguo xiju chubanshe H[BFE% &+ 1, 2008).
Portions of “Ideologies and the First Universal Religions™ (pp.
56-63), “Introduction” (pp. 483—484) and, with Fukui-Bunga Fu-
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1997

34.

1999

35.

2001

36.

2002

37.

2006

38.

Jonathan A. Silk

mimasa, “Early Medieval China” (pp. 508-517), in Joachim Herr-
mann and Erik Ziircher, eds., History of Humanity: Scientific and
Cultural Development. Volume I1I: From the Seventh Century BC
to the Seventh Century AD (Paris: Unesco).

“China.” In: Karel R. van Kooij and Pauline Lunsingh Scheurleer,
eds., A Companion to Buddhist Art. An Introductory Course in
Buddhist Art in Asia at Leiden University (Leiden: Werkgroep:
Niet-Westerne Kunst en Materiéle Cultuur): 50-57.

“Buddhism Across Boundaries: The Foreign Input.” In: Coll-
ection of Essays 1993: Buddhism across Boundaries: Chinese
Buddhism and the Western Regions. Incorrectly listed as “by E.
Ziircher, Lore Sander and others.” (Sanchung, Taiwan: FoGuang
Cultural Enterprise Co.): 1-59.

The volume is more correctly: Buddhism across Boundaries —
Chinese Buddhism and the Western Regions, Collection of Essays
1993. Edited by John McRae and Jan Nattier (Taipei: Fo Guang
Shan Foundation).

“Xu Guangqi and Buddhism.” In: Catherine Jami, Peter M. En-
gelfriet and Gregory Blue, eds., Statecraft and Intellectual Re-
newal in Late Ming China: The Cross-Cultural Synthesis of Xu
Guangqi (1562—1633) (Leiden: Brill): 155-1609.

“Tidings from the South: Chinese Court Buddhism and Internati-
onal Relations in the Fifth Century AD.” In: Antonino Forte and
Frederico Masini, eds., A Life Journey to the East: Sinological
Studies in Memory of Giuliano Bertuccioli (1923-2001) (Kyoto:
Italian School of East Asian Studies): 21-43.

“Buddhist Chanhui and Christian Confession in Seventeenth-
Century China.” In: Nicolas Standaert and Ad Dudink, eds., For-
give Us Our Sins: Confession in Late Ming and Early Qing China.
Monumenta Serica Monograph Series 55 (Nettetal: Steyler Ver-
lag): 103—127.
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Important Reviews

1977
Richard Robinson, Early Madhyamika in India and China (1967).
Indo-Iranian Journal 19: 122-124.

1978
Mélanges de sinologie offerts a Monsieur Paul Demiéville 11
(1974). T'oung Pao 64: 114115, 117-120, 122-124.

1996
Timothy Brook, Praying for Power: Buddhism and the Formation
of Gentry Society in Late-Ming China (1993). Journal of the Eco-
nomic and Social History of the Orient 39/4: 468—471.

1997
Kuo Li-ying, Confession et Contrition dans le bouddhisme chi-
nois du Ve au Xe siecle (1994). T’oung Pao 83/1-3: 207-212.

1998

Antonino Forte, The Hostage An Shigao and his Offspring: An
Iranian Family in China (1995). T’ oung Pao 84/1-3: 173-177.

Volumes offered in Ziircher’s honor

China’s Modernisation: Westernisation and Acculturation. Kurt Wer-
ner Radtke and Tony Saich, eds. (Miinchener Ostasiatische Studien 67)
(Stuttgart: Franz Steiner, 1993).

Conflict and Accommodation in Early Modern East Asia: Essays in Ho-
nour of Erik Ziircher. Leonard Blussé and Harriet T. Zurndorfer, eds.
(Sinica Leidensia 29) (Leiden: Brill, 1993).

Words from the West. Western Texts in Chinese Literary Context. Es-
says to Honor Erik Ziircher on his Sixty-Fifth Birthday. Lloyd Haft, ed.
(CNWS publications 16) (Leiden: Centre of Non-Western Studies, 1993).
From Classical fii to “Three Inches High”: Studies on Chinese in Honor
of Erik Ziircher. J.C.P. Liang and R.P.E. Sybesma, eds. (Leuven-Apel-
doorn: Garant, 1993).

Development and Decline of Fukien Province in the 17th and 18th Cen-
turies. Eduard B. Vermeer, ed. (Sinica Leidensia 22) (Leiden: E.J. Brill,



22 Jonathan A. Silk

1990). [Proceedings of a seminar held in 1986 to celebrate the 25" anni-
versary of Ziircher’s appointment to the chair in Chinese history.]

Function and Meaning in Buddhist Art: Proceedings of a Seminar Held
at Leiden University 21-24 October 1991. Karel R. van Kooij and H. van
der Veere, eds. (Groningen: Egbert Forsten, 1995). [Dedicated “To the
happiness and well-being of Erik Ziircher.”]



